




















critique of capitalism further than an account of the events surrounding the Paris
Commune of 1871. As it was their declared intention to resume the theoretical
work early in 1887, Morris appears to have been reluctant to anticipate any of the
conclusions they might come to concerning the ultimate demise of capitalism and
the subsequent reorganisation of society. This decision undermined the terms
under which he was able to give John Ball any hope for the future. After
the closely argued re-education Ball receives from the narrator, the latter’s bland
assertion — unsubstantiated by either historical fact or contemporary events
— that despite everything the ‘Fellowship of Man shall endure’! simply lacks
credibility.

As a work of propaganda A Dream of Jobhn Ball remains ambiguous precisely
because of the complexity of the issues it confronts. Its greatest achievement is in
giving dramatic expression to the laws of history. By confirming the progression
from feudalism to capitalism it establishes determinism as a living principle
underlying all human history. Both John Ball and the narrator are thereby given a
more acute perception of the forces influencing the changes towards which they
are working. Unfortunately, all this is achieved at the expense of acknowledging
the limitations confronting the revolutionary consciousness. An individual
vision cannot be transformed into effective social action unless it is shared by
others. Until this occurs the visionary has no alternative but to remain alienated
in the world he wished to transform. Hence in the end John Ball must return to
a rebellion that is to have consequences diametrically opposed to those he

intended, while the narrator is left to face the prospect of nineteenth century
capitalism.
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